
1 

E7B  John 15:9-7  Acts 10:44-48  1 John 5:1-6  Psalm 98 

Behold, you are beautiful, my love, 
 Behold, you are beautiful! 
Your eyes are like doves  

behind your veil… 
Your lips are like a crimson thread,  

and your mouth is lovely… 
Your two breasts are like two fawns, 
 Twins of a gazelle, 
 That feed among the lilies. 
You are altogether beautiful, my love; 
 there is no flaw in you. 
You have ravished my heart, my sister, my bride, 
 you have ravished my heart with a 
  glance of your eyes, 
 with one jewel of your necklace. 
How sweet is your love, my sister, my bride! 
 How much better is your love than 
  Wine, 
 And the fragrance of your oils than any spice!  
 Song of Solomon 4: 1-10 passim 
 
This is my commandment, that you love one another as I have loved 
you. On one has greater love than this, to lay down one’s life for 
one’s friends. St. John `15:12-13 
 

It may be hard to imagine two biblical passages more different 

from one another. The first one is part of a poem where the poet 
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uses very rich and sensuous imagery to evoke the beauty of his 

young bride. 

The second is words spoken by Jesus to his disciples the last time 

they ate together, where Jesus is touching on the very essence of 

life as we were created to live it. 

Great variance here, but maybe it is only variations on the same 

theme. The theme, of course, is love. 

Some would say that they are two kinds of love. 

The Song of Solomon is about the sexual love of a man for a 

woman, and we could say the sexual love of one person for 

another. 

Jesus is speaking about the love that leads one to lay one’s life, if 

need be, for one’s friends. 

The Greek has two words for it; Eros love and Agape love. Our 

English, just one word, love. 

Maybe there is wisdom in the English here, because at their 

deepest level I believe they are more nearly one love than they are 

two. 

Both are expressions of a single deep human impulse, even though 

they are two expressions. 
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“How sweet is your love, my sister, my bride! How much better is 

your love than wine.” A kind of love known in the Greek word eros. 

 

He loves and desires her. It fills him with gladness, which without 

her he cannot have. He loves her because he needs her. 

And the key here is need, and we can all understand this. It is born 

of need, directed toward what is needed, to what satisfies the need. 

Therefore Eros is not only sexual love, although erotic has come to 

mean that. 

It is any love that reaches up for what in itself it is not and has not. 

Reaching upward for what is missing and necessary. 

Eros is finally the upward-reaching, inexhaustibly yearning love of 

we humans for what is infinitely desirable, and so, finally for God. 

Eros is the love of what is wanted and needed, and biblical faith 

affirms eros as good. 

 

The first creation story in Genesis repeats the refrain after each 

day’s creation; “God saw that it was good.” 

As the Bible sees it, the human one, you and I, in our sexual nature 

no less than in our spiritual nature, are good, just like the rest of 
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creation. We, in our totality, are created by a creator whose very 

essence and nature is good. 

 

Some of you will remember that the second creation story of 

Genesis the same thing is said, but in a more complex way. God 

places man in the midst of the wonderful garden and says, "It is not 

good that man should be alone" and then creates a helper fit for 

him. And Adam declares, "This at last is bone of my bone and flesh 

of my flesh." 

Helpers, partners, complementary human beings in all ways, 

including their sexual relationship; is a good thing both in itself 

and as a means toward human flourishing. 

 

But the Greeks led us on a detour, urging a separation between a 

good soul and a body that needs to be held in check, or even 

destroyed so that the soul is set free at last. 

Not so says the Bible. God has breathed God's very breath into our 

bodies, the breath of life, God's spirit. So we live faithfully not in 

spite of our bodies, our sexual selves, but through and by our 

bodies, our sexual Eros. 
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But as we know in the story, that first couple ate of the fruit of the 

forbidden tree, breaking their relationship with God and deciding 

to be gods unto themselves. 

Their lives were thus distorted, including their Eros love, their 

yearning for one another, distorted. 

Sex, instead of remaining an expression of their joy in each other 

and of their mission to nurture and increase each other's 

humanness, becomes a way in which each can use and dominate 

the other for his own purpose. So, they become ashamed and 

afraid. 

 

We do not often read the Song of Solomon in church. In fact, it 

appears only twice in our lectionary texts over a three year period. 

This might well be because it confuses or overturns our idea that 

the Bible is a moral rulebook, rather than a profound text that 

reveals truth about the way life actually is, how it is ordered, just as 

the law of gravity orders the physical universe. 

 

When Jesus says that whoever would save his life will lose it and 

loses his life will save it – and when John writes that the one who 
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does not love remains in death – they are not prescribing moral 

rules, but lasting truths about what it means to be human. 

 

In such language is the conviction that God has created life in such 

a way that if we live contrary to or in defiance of the God created 

fabric of life, we invite our own destruction, as surely as when we 

live in defiance of the laws of gravity we invite our own 

destruction. 

 

They are pointing to the deep structure of our lives and our living. 

Not to love is, spiritually, to die. Hoarding life for your own sake is 

to reduce your life to a life hardly worth living, and thus to lose it. 

And the deep purpose of eros love for connection remains 

unfulfilled. 

 

As we surely know, sexual morality has taken a real beating since 

the beginning of the last century, and it was actually high time that 

it did. 

That traditional morality was rooted in Puritan and Victorian time 

and the Greek idea of the good soul and the bad body. It was 

certainly somber and cheerless. 
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Keep the dangerous beast, this eros taproot of humans, keep it in 

chains except within the context of marriage where it can be 

endured rather than enjoyed. Good riddance! 

 

But tragically and largely speaking, no new understanding of the 

deep human truths beneath the old morality has come to replace 

it, and the result is a kind of psychological and emotional and 

relational chaos. 

Old restraints gone, fear of unwanted pregnancies and diseases 

largely removed, now seemingly replaced by rampant internet 

pornography and meaningless rating codes. 

Sex becomes privatized without a thought for social consequences. 

 

As you know, I am not a prude, but “Anything goes as long as 

nobody gets hurt,” is blithely naïve. How can you know that in 

advance? 

“Anything is right and good as long as you love each other,” is a 

romanticized sentimental pink haze. 
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What makes this a tragic situation, I believe, is not that by one 

standard or another it is morally wrong. Rather, it is tragic because 

for us as human beings, it just does not work very well. 

Where Eros satisfaction is of the body only, and not of the spirit as 

well, then our deeper need for companionship and understanding 

and nurture is left untouched, and creation is violated. The deeper 

goal of Eros is missed. Fulfillment is missed. 

Inner loneliness remains, which is so often the relational malady of 

our time. 

 

The desire in the Song of Solomon, the Eros layered into our beings 

by the creating hand of God, the desire to know another's 

nakedness is really the desire to know the other fully as a person. 

It is the desire for a relationship where each gives not just of one's 

body but of one's self, body and spirit both, for the others gladness 

and strengthening and peace. 

 

“Many waters cannot quench love, neither can floods drown it,” 

sings our choir this morning. 

This is the love of which I John speaks and of which Jesus speaks in 

the gospel for today, when Eros, the love born of need, is indeed 
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"sweet and better than wine" and when biblical faith blesses it, 

because the need of Eros is really the need to become fully human 

as we were made to be. 

 

That is why at the heart of it, I believe, Eros love is the same as 

agape love, both having to do with how we are deeply structured 

by God for delight and pleasure and yearning and reaching, 

reaching for that for which we were made. 

 

Jesus said we are called to be soul friends, to love one another out 

of very gut of our lives, our real lives, as we were made to be. 

 

And when Jesus says "No one has greater love than this, to lay 

down one's life for one's friends," I think this is what he means. 

This Eros and agape love each flow from the same deep structure of 

our human lives, the desire to know and to bless one another. 

 

Especially in Eastertide, but each time we eat and drink this meal 

of thanksgiving together, we know this as resurrection love, 

bestowed by the hand of the risen Christ, shaping us from within. 

 



10 

By such love as this, I not only give life to my friend but also find it 

for myself. 

Agape love works as great a miracle in the heart that gives it as in 

the heart to which it is given. 

To become fully a person I need to sacrifice myself in love no less 

than my friend needs my sacrifice of love. 

Jesus is actually talking right to us when he talks about laying 

down our lives’ for our friends. 

 

In other words, Eros, the love that seeks to find, and agape, the 

love that seeks to give, spring finally, I think, from the same deep 

impulse of the human heart, which is the impulse to be one with 

each other and one within ourselves and ultimately one with God. 

 

It is this humanness that we bring to God and with one another, as 

we offer our selves, our soul and bodies, to be a reasonable, holy, 

and living sacrifice in our celebration of the Holy Eucharist! 

 

And we are given back our lives with a new capacity to love 

ourselves, neighbor, and God. 
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